INTRODUCTION
The religious dimension of politics and the political dimension of religion are topics that are increasingly being (re)discovered and debated nowadays. Not since the end of the 16th and 17th century's religious wars has religion been debated so fi ercely and intensely as nowadays, especially since 9/11. Urgent questions have increasingly been posed on the relation between state and religion, as well as on the reciprocity between law and religion. These questions do not only concern how politics and religion should be kept apart, or church and state separated, but are also on how state and religion may in some way expect more of each other, or may even depend on one another. Modern, secular and liberal democracies live of preconditions that these states cannot account for themselves:
2 they live of a moral and spiritual 'infrastructure' that forms the backbone of law and order in society. It is only from this (moral) viewpoint that law, politics and the state can be experienced as and deemed legitimate. Under the present, "post-secularized" 3 circumstances, characterized by an increasing religious 'pluralisation' and fragmentation, the modern state and the law are faced with serious legitimization defi cits: the withering away of traditional religiosity, a lack of a binding and bonding common ideal or belief, an eclipse of the idea of a common good; all are more or less necessary for some kind of legitimization of political power and legal force.
Modern, liberal constitutional ideals (such as the separation of powers, the rule of law, and human rights) are not unconditionally selfsupporting. They are 'handicapped' with a lack of articulation, that is: they cannot articulate the moral and spiritual sources from which they derive these high constitutional values. 4 Is respect for human rights enough for legal-political legitimacy, or does this respect itself depend on or require something deeper and more rooted in the mindset of citizens: a certain order in the 'soul', or certain 'habits of the heart'? 5 How can this order be located and articulated? How can this order be analyzed and to what extent can it be made fertile for the functioning of the moral infrastructure of modern societies? Morality is not only a rational business. 6 Man's morality is rooted in his religiousness. Religion equips man with the motivation and the grounds to be moral: the ultimate ground lies in the 'roots of his soul', "at the navel of his soul, at the place where his soul is linked to the cosmos". 7 In the present contribution, I will try to refl ect on exactly these sources of law and (public) morality, particularly within the scope of the spiritual, religious dimension of man. In order to succeed, I intend to sketch
